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DR. RAPHALL AND MR. NEWDEGATE, M.P. 


In Aris’s Birmingham Gazette of Monday, the 18th June, a report 
was given of Mr. Newdegate’s speech on the third reading of the 
Parliamentary Oaths’ Bill, in which that honourable member was 
made to say: ‘‘ He had, however, risen principally for the pur- 
pose of recalling to the recollection of the noble Lord, the member 
for London, the words which he had used on the occasion of this 
bill being introduced. The noble Lord then said, that ‘ on this 
subject Le must again maintain that they had no right to exclude 
from that house any subjects of this realm who should be elected, 
except on the ground that some of their doctrines and opinions 
were such as to render them unfit members of that house, or 
unfit to discharge its duties.’ Now at that time it occurred to 
his (Mr. Newdegate’s) mind, that a learned Jew had lately been 
giving lectures at Birmingham on the History and Religion of 
the Jews. That lecturer, Dr. Raphall, after giving an acconnt of 
the history of the Jews, proceeded to give also an account of the 


modern dogmas as now inculcated. Amongst them were the- 


following :—First, a Jew was bound to exact usury from the 
uncircumcised, or non-Jew, with whom he had money-dealings, 
to do him all possible injury, and not to lend a helping hand to 
him in case of need or emergency. Secondly, a non-Jew was not 
held to be a competent witness in any matter relating to any 
monetary transactions in any Jewish court. Thirdly, a Jew 
was prohibited, under pain of excommunication, from appearing 
against a brother Jew who was sued by a non-Jew for the 
restoration of propety, or the repayment of money lent. Fourthly, 
the marriage of a non-Jew was considered null and void, and no 
crime of adultery could, therefore, be committed with his wife. 
The religion of the Jews was a mere religion of faith, but it con- 
tained within it a civil code, which, with the religion itself, the 
Jews were bound to obey. A book on this subject had been 
written by a learned Professor of the University of Heidelburg, 
devoted to the stvle of rabbinical literature, in which he expounded 
the dogmas of the faith, and in that work he found ample autho- 
rity for the statement of some of these which he had made. 
There was another point to which he must call attention, namely, 
that on the eve of the grand festival, or Atonement-day, the 


congregation were solemnly absolved by the High Priest, by a | 


praver delivered before the altar, from all oaths, vows, and pro- 
mises, ‘These then were a people not only believing in the 


To G. F. Muntz, Esa., M.P., and M. Scnorerietp, Esq. M.P. 
Dear Sits,—Doubtless you are aware that in the debate on the 


third reading of the Parliamentary Oaths’ Bill, Mr. Newdegate singled 


_ he was pleased to make against Jewish doctrine. 


me out, and connected my name with certain statements and charges 
Now these state- 
ments and charges are alike false and atrocious, and the fathering of 
them on my authority was warranted by nothing that I have ever said 
ordone. Mr. Newdegate thus imposes on me the obligation of giving a 
solemn denial to such of his assertions as those with which he has mixed 
up my name. Ihave, therefore, tee a petition to the honourable 
house, which I request you will have the goodness to present, and, if 
possible, obtain permission that the statement which accompanies it 
be read. Our mutual friend, Mr. D. Barnett, who visits London for 


the sole purpose of an interview with you, will have the honour to 
present this letter, and will also hand you the petition and statement. 


As you are the representatives of the people of Birmingham, not 


- only officially, but also in principle and feeling, [do not hesitate most 
urgently to solicit your earnest and zealous assistance in this matter. 
It is not only that the Jews as a body are cruelly insulted, and that | 
I as an individual feel aggrieved, but when Mr. Newdegate, in 

place in Parliament, declares that Jews never appeal against Jews to 


the ordinary tribunal, he insults the common sense of the house, 
_ since hardly a term passes but that scores of causes between Jews 


are tried at Westminster Hall ; and when he appeals to the authority 
_ of Eisenmenger’s Entdechtes Judenthum, he insults the dignity of the 
house, by palming on its confidence as a celebrated work a low 


scurillous libel. 


power of absolution, but amongst whom the operation of that rite | 


was enjoined by the priest, to whom they owed implicit obedience. 
These were considerations which ought to exclude such a people 
from sharing in the legislation of a Christian country.” 


Dr. Raphall naturally felt aggrieved, as a Jew, and indignant 
that dogmas so odious and false should be fathered upon him. 
On consulting with his friends, it was deemed advisable that a 
petition should, if possible, be presented to the house, and Mr. 
D. Barnett at once proceeded to London, and had an interview 
with Messrs. Muntz and Scholefield, the members for the borough 
‘of Birmingham, to whom he presented the following documents. 


_ and doctrines said to be entertained by your 


And if statements which should have called forth an 
indignant denial on the spot are permitted to stand without contra- 
diction, and his calumnies against the Jews remain unrefuted, the 
great cause of truth and of liberty may be still further injured by the 
use to which, in the upper house, the enemies of the measure will 
not fail to turn the “ silence-gives-consent” of its friends. 

Mr. Barnett is authorised to make any alteration in the wording— 
though not in the substance—of the pectien and statement which 
you may deem requisite. And while | beg especially to recommend 
to your notice the reply to the first and the last charge, and the 
remarks on Eisenmenger’s book, and once more invoke your energetic 
aid, I am, dear Sirs, 

Your faithful and obliged servant, 


M. J. Rapmate. 


To the Honourable the Commons of the United Kingdom of Great 
Britain and Ireland— — 


The Hamble Petition of Morris Jacob Raphall, Master of 
Arts and Doctor of Philosophy, Preacher at the Syna- 


gogue and Head Master of the Hebrew National School 
at Birmingham, 


SHEWETH,—That a Member of your Honourable House, on the oocasion 
of the third reading of the Parliamentary Oaths’ Bill, quoted the name and 
alleged the authority of your Petitioner in connection with certain opinions 
petitioner as one of Her 
Majesty's subjects professing the Jewish faith. 


That the opinions and doctrines so alleged are of a nature to call down on 
Her Majesty's subjects professing the Jewish faith general odium and 


detestation, and to expose your Petitioner, who was especially named as an 
authority to the same, to the ill-will of his brethren in faith, 


That your Petitioner, as a member of the house of laracl, utterly repu- 
diates the holding of any doctrines and opinions such as those that have 
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been connected with his name, and solemnly declares it is not true that on 
any occasion he has afforded the sanction of his authority to the same. 


Your Petitioner, therefore, humbly prays that your Honourable 
House will permit the Honourable Member for the Borough 
of Birmingham to submit to your Honourable House the reply 
to the charge of holding such opinions which your Petitioner 
has prepared, or afford him such other relief as your Honouc- 
able House may deem meet. 

And your Petitioner, etc. 


(Signed ) M. J. RAPHALL. 


— 


To G. F. Munrz, Esa. M.P., and M. Scnoteriecn, Esq., M.P. 


Birmingham, 19th June, 1849. 

My dear Sirs,.—In the debate on the third reading of the Par- 
liamentary Oaths Bill, the Honorable member for North Warwickshire 
(W. Newdegate) introduced my name, and quoted some remarks of 
mine on the subject of the Talmud, by way of preface to six charges 
he brought against Jewish doctrines, and which as he is pleased to 
say, disqualify Jews from participating in the rights enjoyed by other 
men. And these he declared, were doctrines to which I had referred 
in a course of lectures I delivered on the Post-Biblical History of the 
Jews. Any honorable member in the unquestioned exercise of his 
privilege, may of course take upon himself to impute to any religious 
denomination, any opinions or doctrines with which it may suit his 
purpose to brand it; and the denomination assailed may or may not 
deign to notice the assailant. But when in his place in the honorable 
house, he singles out one individual by name, as the honorable 
member for North Warwickshire has done me, alleging that name 
in connexion with and as an authority for such opinions; and when 
moreover, that allegation like the charges founded thereon are false, 
he imposes on the individual thus singled out, the obligation publicly 
—and, if permitted, before the honorable house, to declare, “* 1 deny 
what you assert ;’’ and he confers on that individual the right to 
substantiate his denial if he can. This right I now claim, while I 
(eer to meet the charges which the honorable member for North 

farwickshire has connected with my name. They are six, each of 
them the honorable gentlemen backed with references to the Talmud, 
to the writings of Maimonides and Jarchi, and to the Choshen 
Mishpat, or code of civil laws. These references being extracted 
from a German work called ‘* Entdecktes Judenthum,” or Judaism 
unmasked by Lisenmenger. 


lst Charge. “The Jews are by law required to exact usury from the 
uncircumcised, or non-Jews, with whom they may happen to have money 
dealings ; to do them all possible injury, and to lend them no helping hand. 
This law of doing mischief to the non-Jew is as positive and binding as 
that of abstaining from doing the like to the Jew.” 


Reply. The authority on which the honorable gentleman relies 
for his extracts and references here, and every where throughout his 
quotations, renders the Hebrew initials may * Akum” by “ non-Jew.” 
I shall, in replying to the next charge, state the words of which these 
four letters form the initials. Here I need only say such with 
respect to the Akum, is the opinion of Maimonides, but such is nor 
THE LAW. The Rabad (apud Maimon: Sepher Hamitzwoth in loco) 
and the Magid Mishna (apud Maimon: Yad Hachzakah in loco citat: 
which should be laws relating to borrower and lender, Ch. 1) 
declare that the later Rabbins reject this dictum of Maimonides, as 
founded on an erroneous interpretation of the Sephri on Deuteronomy 
xxiii. 20. Their decision is law, and not the opinion which they 
reject, but which nevertheless, the honorable gentleman quotes. 


2nd Charge. ‘ A non-Jew is not held as a competent witness in matters 
of any dispute or monetary transactions in a Jewish court.” 


Reply. Here again the authority which the honorable gentleman 
quotes, renders Akum by *“ Non-Jew.” But these four letters are 
the abbreviatory initials of four Hebrew words, the English of which 
is ** Worshipping stars and signs (of the Zodiac).” 

No translator has right to tamper with the rendering of a term, 
the signification of which admits of no dispute. No honest translator 
would attempt to substitute the expression “ Non-Jew” for Sabean 
or Worshipper of the stars, which is the only true rendering of Akum. 
I shall hereafter shew that the non-Jew generally is not designated 
Akum, and I now proceed to say that these Akum, or Worshippers of 
the stars, did not believe in a future state. And as therefore they 
could not properly appreciate the sacred obligation of an oath, their 
evidence cannot be received. ‘The law of England acts on the same 

inciple, and refuses to receive the oath of one who does not believe 
wm a future state. Had the honorable member been able to go to 


the fountain-head for information, he would have found that the Akum 
is not the only incompetent witness. But that so strict is the law 
of evidence, that the Jew likewise wo EXACTS USURY, WHO GAMBLEs, 
WHO GETS HIS LIVING BY DISHONEST OR DISREPUTABLE MEANS, wHo 
COMMITS A FLAGRANT VIOLATION OF THE LAW, OF WHO IS NOTORIOUS 
FOR HAVING FORFEITED HIS PLIGHTED WORD, etc., is not competent 
to be a witness in a Jewish court. (Vide Choshen Mishpat, Hilchoth 
Eduth, Laws of Evidence, section 34). 


3rd Charge. The Jew is prohibited by pain of excommunication from 
bearing witness in a court of justice against a brother Jew who is sued 
by anon-Jew for the restoration of property or the payment of money 
lent.” 

Reply. Uere the authority after which the honorable gentlemau 
quotes, not only renders Akum by non-Jew, but further takes upon 
himself to suppress the concluding and explanatory part of the sen- 
tence he quotes, and which shews the animus of the whole enactment, 
viz: “ But it the defendant admits that the evidence given be true, 
the witness is not to be excommunicated.” (Choshen Mishpat in 
loc. cit). So that it is solely perjury committed before an Akum 
court of justice, that is here visited with excommunication, 


4th Charge. “The marriage of a non-Jew is considered null and void, and 
no crime of adultery is, therefore, committed with the wife of the same.” 


Reply. Such likewise till within the last four years was, and with 
some modification still is the law of England. A marriage ceremony 
performed by a Romish priest or dissenting minister was—and if 
performed in the absence ot the registrar still is—considered null and 
void, and no crime of adultery could or can therefore, in law, be 
committed with a woman so married. Yet the right honorable 
legislators who held this opinion, and even acted on this opinion, 
were never disqualified from sitting in parliament. If it be in- 
sinuated that in consequence of the state of their law Jews may 
be prone to adultery with non-Jewish women, a return of cases of 
crim. con. for the last century will prove that to this as to every other 
heinous crime, the Jew is almost a stranger. 


I have thus shewn that of these alleged charges the first is altogether 
false, and the remaining three are futile, and can disqualify the 
Briton professing the Jewish faith no further than similar opinions 
held by Britons professing the Christian faith, disqualify them. | 
have moreover shewn that in the concocting of these charges ‘the 
authority which the honorable member takes upon trust is guilty, both 
of falsifying the translation and of garbling the text, suppressing the 
concluding and explanatory portion of a sentence which he quotes. 
I now go a step further and tell the honorable gentleman that all 
discussion on the provisions of the Jewish law on which he founds his 
charges, is fur every practical purpose a frivolous waste of time. 
Since these special provisions are subject to and overruled by the 
great axiom of Rabbinical law; viz: that in all matters purely civil 
dina di Malkutha dina, “ the law of the land is the law” to which the 
special provisions of the Jewish civil law are subordinate, and before 
which they come into abeyance. It is inconceivable how the honor- 
able gentleman can have been so far misinformed, as to pretace 
these charges with an assertion so notoriously the reverse of trath 
and common experience as that, [t was a well-known fact that no 
Jew ever appealed against a Jew to any of our (English) civil tri- 
bunals.” ‘The slightest enquiry would have proved to the honorable 
gentleman that the British Jew, like every other British subject. 
claims protection from, and obeys the subpoena of the judges of the 
land, whether he be at isssue with Jew or Gentile. 


5th Charge. ‘* There is a positive dogma laid down that more attention 


is to be paid to the words of the Rabbins than even to those of the law 
(Moses ).” 


Reply. This as a matter of faith is not within the province of 
parliament, As a matter of practice it is quite natural. The law of 
Moses lays down general principles, the special application of which 
in their minutest details the words of the Rabbins enforce. In 
practice, therefore, these of course require the greater attention. 
And as it yet remains to be proved that the words of the Rabbins 


derogate from the law of Moses, this charge is as futile as the pre- 
ceding ones. 


6th Charge. “ On the eve of the great fast-festival, or Atonement: day, 
the congregation is solemnly absolved by the high-priest and elders, by a 
solemn prayer before the altar in the synagogue, froin all vows, oaths, 
promises, etc., contracted by any member in the course of the year.—Vide 
the Jewish Prayer-book Service for that grand fast-day called Kol Needrat.” 


Reply. 1f the honorable member for North Warwickshire himself 
really and sincerely believes that what he has here stated is true, 
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then he cannot consistently rest content with keeping Jews out of 
parliament, but he is bound to discharge an important duty to 
society, and to bring in a bill declaring null and void any oath 
sworn by any Jew under any circumstances. If what the honorable 
member stated were true, no Jew could possibly yield faith to the 
oath of another Jew, and the whole system of Talmudic legislation 
which has for its basis evidence tendered under the sacred obligation 
of an oath, would at once become satisfied. But as has been justly 
observed by two honorable members, this charge cannot receive a 
more complete refutation than it does from the very measure during 
the debate, on which it was propounded. Ifthe Kol Needrai absolves 
the Jew from his oath, why does not the honorable member for the 
City of London at once take the oaths and his seal, and then avail 
himself of the absolving power of the Kol Needrai? Simply because 
neither that nor any other prayer or formula has any such power, and 
de non esse ad non posse eadem ratio. This charge which no sane 
man can for an instant entertain, is completely answered by the 
following quotation from the Talmud, which is law, and cannot be 
superseded. ‘‘ An oath between man and man, or in which the in- 
terests of society are concerned can never be revoked or set aside, 
save and except with the full consent of him to whom or in whose 
favour it has been taken.” (‘Treatise Nedarim, (of vows) fol. 23 B, 
Tossaphoth). 


So much for the six charges to which the honorable member gives 
such importance, but which, for all practical purposes dwindle into 
nothing when brought to the test. As to the work from which these 
charges have been extracted, “ Kisenmenger’s Judaism Unmasked,” 
it was written in Germany upwards of a century and halfago. But 
even in that country and age, by no means famed tor common justice 
—not to say liberality—to the Jew, the Reichshofrath or supreme 
tribunal of the Germanic empire at Wetzlar, prohibited the book as 
libellous and pernicious. Whether the honorable member for North 
Warwickshire was at all acquainted with the character of the book, 
which on the 11th June 1849, he took upon himself to represent to 
the honorable house, as a “celebrated work” by “the professor of 
oriental languages and literature at the University of Heidelberg,” 
when in reality, it is a notoriously infamous garbled and one-sided 
compilation, published by a convicted libeller, who died 150 years 
ago. Whether the honorable member was at all acquainted with the 
true character of the book and of its author I have no means of 
knowing, though in charity I am bound to assume that he must have 
been imposed upon by whoever furnished him with the extracts. 
For it is utterly impossible that he himself could have read this book 
without detecting and detesting its unfair spirit and malignant 
purpose. 

In my reply to the second charge I promised I would shew that 
the non-Jew generally cannot be meant by the abbreviation Akum 
so frequent in Rabbinical law. In fulfillment of this promise, and 
to shew what is the real feeling of Jewish law towards that denomi- 
nation of non-Jews called Notzrim Christians. I cannot conclude 
this long letter better than with two quotations from Rabbinical law, 
the correctness of which I pledge myself to make good against all 
Eisenmengers be they dead or alive. Maimonides (Yad Hachzakah 
Section “ Of Kings,” Ch. 10) holds that ‘*‘Gerim ‘Toshabim,” non- 
Jews who are not idolators, and who dwell among Jews or among 
whom Jews dwell—* in the intercourse of society and in every kindly 
act should be treated like Jews.” And the great casuist Haribash 
(Response, section 119) declares that ‘t Notzrim’’ (Christians) “ are 
considered as Gerim Toshabim,” and as such entitled to every ad- 
vantage of society and act of kindness that Jews can extend to 
them. 

I can only recommend the honorable member for North Warwick- 
shire, to **go and do likewise.” | ; 

I am, dear Sir, 
Your faithful Servant, 
M. J. 


Messrs. Muntz and Scholefield at once proceeded to comply 
with Dr. Raphall’s request; but, on consulting the speaker, he 
told them that the petition could not be received, as its substance 
was contrary to the standing orders of the house. He advised 
them, however, to place the documents in Mr. Newdegate’s 
hands, to afford him an opportunity to retract his charges, which, 
as the Speaker remarked, “ Mr. Newdegate ought to do.”’ In ac- 
cordance with this advice Mr. Muntz placed Dr. Raphall’s peti- 


tion and statement in Mr. Newdegate’s hands, which led to the 


following correspondence :— : 


3, Arlington-street, June 29th, 1849. 

Sin,—I have been informed by Mr. Muntz that you feel aggrieved 
by some parts of the speech I am reported to have made during the 
debate upon the third reading of the Parliamentary Oaths’ Bill, and that 
you desire to have a petition presented to the House of Commons, 
complaining of my having attributed to you the enunciation of certain 
changes of the Jewish religion which are calculated to create an im- 
pression adverse to the Jews, to which you never gave expression or 
assent; but that the petition cannot be presented, owing to its 
informality. I am incited to believe that you have been misled by some 
erroneous report of what I said on the occasion to which I have referred, 
since I find that several of the reports of my speech given in the news- 
papers are very incorrect. I beg to forward for your perusal the most 
correct report of what I really said that I can procure. You will see 
that the dogmas therein quoted are not quoted on your authority, 
though I| believe them to be some of those to which you referred in 
your sixth lecture, delivered in Birmingham in 1847. Should you 
require any public explanation, | shall be very happy to afford it you, 
and should rejoice at being able to relieve you from any odium on the 
part of your people, which the erroneous reports of what I said may 
have excited against you. 

In conclusion, I beg to assure you that nothing is more foreign to my 
wishes and intentions, and [ hope | may say, nothing can be more 
inconsistent with the tenour of my conduct in private as well as in 
public life, than to use so base a weapon as false imputation against 
any man or class of persons. I do not believe that I have been betrayed 
into the use of any false assertions on the occasion in question, but if I 
have, | am ready to retract them, on being convinced that what I really 
stated is untrue. | 

I have the honour to remain, Sir, your obedient servant, 
C. N. 


To Dr. Raruarr, Birmingham. 


Birmingham, July \st, 1849. 


Sirn,—I beg to acknowledge the receipt, through the hands of Mr. 
Muniz, M.P., of your esteemed letter of the 29th ult., together with the 
Coventry Standard of 15th June, containing a report of your speech in 
the House of Commons on the third reading of the Parliamentary Oaths’ 
Bill. This report does indeed differ very widely from that in Aris's 
Birmingham Gazette of the 18th ult., which first drew my attention 
to the tact of your having introduced my name into your speech, and 
which makes you say—* That lecturer (Dr, Raphall), after giving an 
account of the history of the Jews, proceeded also to give an account of 
the modern dogmas as now inculcated. Amongst them were the follow- 
ing:—First. A Jew was bound to exact usury,” etc., etc., ete, Now 
this sentence—so completely at variance with the truth—is not con- 
tained in the corrected report of your speecli in the Coventry Standard ; 
and as, in your letter, you distinctly declare that the dogmas you 
quoted were not quoted on my authority ; and as, moreover, you express 
vour readiness to afford me any public explanation to that effect I may 
require, permit me, in reply, to offer you my thanks for the frank and 
unreserved manner in which you make this offer, and to assure you that 
as far as I individually am concerned, the corrected report, with your 
letter and offer, form abundant explanation, and they will no doubt be so 
considered by my brethren in faith, should I see occasion to publish 
your letter, 

But while, personally, | am so far quite satisfied, permit me to 
remark, that [ am one of a class of persons whose doctrives are held up 
to public odium by the imputations with which, on the authority of 
Eisenmenger’s Entdeckte Judenthum, you have been induced to brand 
them. I believe that my petition to Parliament, and the memorial that 
accompanied it were left with you by Mr. Muntz. As probably you 


have read these documents, you must have noticed that I charge — 


E:senmenger with having falsified the translation of some of the 
Rabbinical authorities he quotes, and with having suppressed or 
omitted portions of sentences which he transcribes, and which, if 
retained, would have satisfactorily proved the animus of the Rabbinical 
legislators ; and that, moreover, I denounce his book as a notoriously 
infamous, garbled, and one-sided compilation, published by a libeller 
who died 150 years ago. ‘To these my statements you not only deign 
no reply, but you even declare—‘“I do not believe that I have been 
betrayed into the use of any false assertions on the occasion ip 
question,” If—as I most solemnly aver to be the case—the character 
of the author renders him unworthy of confidence, and the extracts you 
quote are such as I describe them, on what can the belief you express 
be founded ?—how can it possibly be justified ? You say that.“ you 
are ready to retract on being convinced that what you really stated ts 
untrue.” Will you afford me the opportunity of canvincing you ? 
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Nothing would give me greater satisfaction than to enable a good and 
upright man—for such every person acquainted with your private life 
declares you to be—and a consistent politician—for such, notwith- 
standing the difference of opinion that necessarily exists between us, l 
grant that you are—I say, nothing would afford me greater satisfaction 
than to enable you to make amends where you have injured, by 
retracting charges that have no existence except in the diseased imagi- 
nation of Eisenmenger and his followers. | therefore submit to you the 
following proposal! 

I shall be is Lesden on Wednesday next. I shall be ready, Thursday 
morning, to meet you and any gentleman you may wish to be present, 
either at your own house, or at the friend’s where I shall be staying 
(28, Norfolk-street, Strand). I will submit to you and your friends 
Maimonides, the Choshen Mishpat, and the other works that you have 
quoted, and you yourself shall be judge between Eisenmenger and the 
Rabbins. I see that you quote high authority for the charge “ that they 
make the Law of God of non-effect by their traditions.” But permit 
me to remind you that the same high authority, speaking of the self- 
same teachers, commands—“ All therefore whatsoever they bid you 
observe, that observe and do.” So that their teaching cannot bave been 
so utterly reprehensible as Eisenmenger would make it appear. If the 
proposal I make meets with your approbation, favour me with a line by 
return, so that it may reach me by Tuesday, as I leave here, please 
God, early on Wednesday. Should your time not permit you to write 
by return, a note directed to Norfolk: street will be sure to reach me 
on Wednesday. | 

But as it is possible that you may not afford me the opportunity ] 
ask for, permit me at least to direct your attention to the following 
extract from a pamphlet which I published some ten years ago on the 
subject of the prayer or formula, Kol Needrai, and which must, I am 
sure, remove from your mind the impression that the Synagogue does, 
or ever did claim and exercise the right or prerogative to absolve men 
trom their oaths. 

I remain, Sir, your obedient servant, 


M. J. 
To C. N. Newpraate, Ese., M.P. 


Extract enclosed in Letter to Mr. Newdegate. 


The sacred Scriptures speak of two distinct kinds of asseveration. The 
one is offered from man to man, and regulates their respective rights, 
interests, and obligations towards each other and society. It is called 
‘‘ the oath of the Lord” (Exod xxii. 11), according to the precept, 
‘In his name shalt thou swear” (Deut. xi. 20), and is sanctified by the 
great command, “Thou shalt not take the name of the Lord thy God in 
vain’ (Exod. xx.7; Deut.v. 11). The second kind of asseveration is offered 
by man to God, and consists of the obligation to perform or abstain from 
something, and is contracted towards the Supreme Being. It is called 17, 
vow’ (Numb. xx. 2), and is sanctified by the command, That which is 
gone out of thy mouth thou shalt keep and perform’’ (Deut. xxii. 23). 

The ‘“ oath of the Lord” cannot possibly be held more sacred, or invested 
with greater weight and importance, than is done by the Rabbinical code. 
In all criminal and civil matters, in all contracts and contestations, whether 
administered by a court of justice or taken in private, an oath is sacred. 
Not only does the Rabbinical law allow the oath of expurgation—the 
strongest proof which the law can give of the confidence it places in man’s 
conscience and religious feeling, and which, from the want of that con- 
fidence, modern systems of jurisprudence are forced to discard—but all 
rabbinical legislation rests On proof upon oath, and its inviolable sanctity. 
This is fully proved by the whole Seder Nezikin : Baba Kama, Meziah, and 
Bathra, Sanhedrim, Shebuoth, and, in short, every portion of the Talmud 
which treats of the rights of persons and things. To suppose that the Rab- 
bies, who ground their whole administration of justice on the sacred obliga- 
tion of oaths, and the awful responsibility thereto attached—to suppose 
that these Rabbies placed it in the power of any man, or of all men, to 
violate social order, to trample on the laws, and to carry confusion and ruin 
into the bosom of every family; that they held out ‘fan unrestricted license 
to commit perjury.’ and that they did this in their public worship on the 
most solemn of their festivals; to suppose this, is to assume that these 
acute legislators stultified their whole system of law and justice, and were 
worse than madmen. but such is not the case, nor has an instance ever 
occurred that one Jew refused faith to the oath of another Jew because the 
Kol Needrai lessens the sanctity, obligation, and responsibility of an oath ; 
for the great canon of the oral law, the Talmud, declares, ‘‘ A transgression 
a man is guilty of towards his God the day of Atonement will expiate; but 
a transgression of which man is guilty towards his fellow-man the day of 
atonement cannot expiate, unless the offender has appeased (satisfied) him 
he offended” (Mishna, Treatise Yomah, chap. viii. fol. 85,8). And that no 
possible doubt may remain on the subject, it is further declared, “‘ An oath 
between man and man, or in which the interests of society are concerned, 
can never be revoked or set aside, except with the consent of him to whom, 


or in whose favour, it has been taken” (Talmud, Treatise Nedarim, 
fol. 23, Tossaph ). | 


That this precept is strictly adhered to in practice, cannot be better 
evidenced than by the conduct of the Jews towards the fallen Darius and the 
victorious Alexander, as related by Josephus (Ant. lib. xii.). When the 
mighty victor, at the head of a powerful army, was in the vicinity of Jery- 
salem, besieging Tyre, the Jews refused to obey his requisitions, because 
they had taken the oath of allegiance to the vanquished king of Persia, and 
their laws forbade them to violate that oath, _ 

Having thus shown that the Kol Needrai by no means interferes with 
the sacred obligation of an oath in any case between man and man, | now 
proceed to answer your questions, to explain the sense in which that for. 
mula is understood by Jews, and to state the reason why it opens the 
synagogue service on the Day of Atonement. The Israelite considers that 
day as the most solemn of the whole year. His Scriptures tell him, “On 
that day shall atonement be made for you, to cleanse you; from all your 
sins before the Lord shall you be made clean” (Levit. xvi. 30). Since the 
destruction of his temple, and the cessation of sacrifices appointed for that 
day, the affliction of his soul, the confession of his sins, sincere penitence, 
and contrite prayer, are all that remain to the Jew, together with a firm 
reliance on the mercy of his God. But before he presumes to approach the 
Supreme Judge of the universe, before he opens his lips to implore grace 
and pardon, the Jew has a duty to perform to his own conscience. He may 
offer many a vow in moments of need and peril, which in happier hours he 
neglects to perform. He may pledge himself to do many a good deed, to 
abstain from many a sinful one, and break bis pledge. He may, ina hasty 
moment, under the influence of passion and strong excitement, swear to do 
that which it is out of his power or improper to carry into effect. His law 
declares, “If a man vow a vow unto the Lord, or swear an oath to bind his 
soul with a bond, he shall not break his word, he shall do according to al} 
that proceedeth out of his mouth” (Numb. xxx. 2). <A sacred preacher 
advises him that it is better he should not vow, than that he should vow 
and not perform” (Eccles. v.5). The Jew adopts his advice; and before 
he enters on his orisons, he annuls all vows and obligations he may rashly 
make during the coming year; and he does this prospectively, and before 
any vow is uttered, as after the vow has been made it is no lunger in his own 
power to cancel or recall it. : 

Thus, then, it is evident that the Kol Veedrai, instead of being, as you 
assert, an evidence of the slight regard in which the Jew holds his oath, is, 
in reality, the strongest proof of the profound sense he entertains of the 
obligation and sanctity of his plighted word, since he presumes not even to 
pray for pardon of his sins before he has guarded himself against the inad- 
vertent violation of a thoughtless and improper vow. That such is the true 
meaning of the Kol Needrai, and such the purpose for which it is introduced, 
is proved also from the 7'eshubot Haribash, and Rabbi Hai Gaon and Rabbi 
Meir Rothenburg, therein quoted; from the Shulchan Aruch, Rabbi David 
Abudarham in the Tur Orach Chaiim, and Rabbi Saadias Gaon, therein 
quoted, and from Rabbi Joseph Karo, in the Leth Joseph; in short, from a 
host of Rabbinical authorities who wrote on the subject. And that it is so 
understood by the people is proved by the response made by the whole con- 
gregation after the reading of the Kol Needrai: ‘* Let it be forgiven unto 
all the congregation of Israel, and to the stranger that sojourneth among 
them; seeing that all the people were in ignorance and inadvertency” 
(Numb. xv. 26): a declaration that cannot possibly be made by any one 


that has wilfully and intentionally taken an oath, and then seeks to salve his 
conscience by the Kol Needrai. 


House of Commons, July 2nd, 1849. 
Sir,—lI am gratified at finding that my letter, and the transmission 
to you of the more correct report of my speech on the Alteration of 
Oaths’ Bill has removed from your mind the impression that I had 
misrepresented any part of your lectures. I am sorry to say it is impos- 


- sible for me to receive or call upon you on Thursday morning, besides 


which it is not possible for me to enter into a viva voce controversy 
with you respecting Hebrew terms; nor can I by any means assure you 
of the willingness of my informants with respect to the Jewish doc- 
trines I quoted, to enter upon a discussion in the form you propose. 
Should you think fit to publish a denial of the accuracy of the quota- 
tions I used, I have no doubt that I shall be furnished with means of 
justifying my assertions; but Iam not at liberty to implicate those to 
whom I am indebted for my information in a private controversy, and 
must therefore decline engaging in it in the manner you propose. I can 
assure you | have carefully considered, as have my informants on these 
subjects, the objections to the validity of my assertions with respect to 
the Jewish doctrines which you stated to Mr. Muntz, as I shall those 
with which you have now favoured me. Of course it is impossible for 
me to send you the result of my consideration of them by this post. 
I have the honour to remain, Sir, your obedient servant, 


C. N. NEwDEGATE. 
To Dr. Raruart, Birmingham. 


"Birmingham, July 3rd, 1849. 
Sir,—By your esteemed letter, received this morning, I see that you 
decline the interview I proposed, but say that should I publish my 
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denial of your charges, you will be furnished with the means of main- 
taining them. I have endeavoured to give to my denial the greatest 
publicity and solemnity possible, by having it proclaimed in the House 
of Commons. In this, as you are aware, I could not succeed. I shall 
therefore avail myself of your invitation, and shall endeavour to publish 
the correspondence between us with the least possible delay. 

I remain, Sir, your obedient servant, 


M. J. Rapuatt. 
To C. N. Newpreare, Esa., M.P. 


Dr. Raphall has thus redeemed his promise, and has published 
his denial. It remains for Mr. Newdegate’s friends to make 
good their promise by furnishing him with the means of proving 
his and their assertions, if they can. Should they fail to do this, 
Mr. Newdegate, as an honourable man, will know what it behoves 
him to do. 


HEBREW AUTHORS AND THEIR OPPONENTS. 
By tue Rev. Aprauam De Sora. 


To the Hebrew student it is, perhaps, more a matter of regret than 
surprise to find how grossly the sentiments of Jewish authors have been 
misrepresented, and how illiberally and fiercely their writings have 
been attacked. Prejudice, and that of the worst kind, has, up to the 
present day, seldom failed to jaundice the eyes of those Christian 
writers who have descanted on the literary taste and productions of 
the Jews. ‘To vindicate the truth of this assertion, it will not be 
necessary to adduce that testimony which the writings of Basnage, 
Prideaux, Allan, M’Call, etc., so clearly afford; since a few extracts 
from other authors will be quite sufficient, as it is deemed, for this 
purpose. And first let us listen to Mr. Pinkerton, who, in the course 
of a very learned essay on the “ Rise and Progress of Discovery in 
Asia,” refers to the Itinerary of R. Benjamin of Tudela, and, after 
characterising this author as one whose descriptions are entitled to no 
credit, adds, ‘‘ This production of Benjamin only gives an additional 
proof of the singular and innate propensity of the Jews to falsehood, 
fiction, and credulity.”' On the very same page, however, he says, in 
a note :— 

* An extract from Dr. Robertson may amuse the reader ; nor is it 
destitudé of instruction, as it shows how history is written by the 
greatest masters. ‘ All Christendom having been alarmed with ac- 
counts of the rapid progress of the Tartar arms under Zengis Khan, 
Innocent IV., who entertained most exalted ideas concerning the 
plenitude of his own power, and the submission due to his injunctions, 
sent Father John de Plano Carpini, at the head of a mission of Fran- 
ciscan monks, and Father Ascolino, at the head of another of Dominic- 
ans, to enjoin Kayuk Khan, the grandson of Zengis, who was then at 
the head of the ‘Tartar empire, to embrace the Christian faith, and to 
desist from desolating the earth by his arms’ (Ilistory of America, i. 
45, ed. 1803). le then mentions the astomishment of the Asiatic 
conquerors at this mandate of a priest.—1. Zengis Khan was not 
sovereign of the ‘Tartars, but of the Mongols, who had conquered the 
Tartars. 2. The two monks noticed were not at the head of the mis- 
sions, but all travelled as equals and brothers. 3. The popes had 


more knowledge and policy than to send such idle messages; the - 


object was the defence or restoration of the kingdom of Jerusalem. 
4. The Tartar empire is the Mongol empire. 5. Kayuk, or rather 
Gayuk, could not be known to the pontiff, as he was not crowned till 
after the arrival of the messengers. Here are five historical errors in 
one sentence; and in the account of South America the reader will 
find three, of the greatest geographical import, in three successive 
sentences.” 

That the production of Dr. Robertson is only a proof of the singular 
and innate propensity of Christians to falsehood, fiction, and credulity, 
would be a conclusion about as just and liberal as that of Mr. Pink- 
erton above noticed. Equally incorrect are the remarks on Jewish 
authors made hy the Abbé Gregoire in his well-known “ Essay on the 
Jews.” He says, “ The Jews have not sacrificed to the Graces. 
Lipman wrote in Hebrew-verses his second Nizzachon, an anti- 
Christian work, which Wagenseil has fully (!) refuted. Several Italian 
and Spanish Jews have attempted ee poetry ! (yes, so 
have Milton and Shakspeare, Dante and Schiller)—and we even have 
by Levi de Barrios, Relacion de los poetas y escrittores a en de 
la nacion Judaica Amstelodama. They have, therefore, made verses in 
Hebrew, Italian, and Spanish ; that is to say, setting apart David and 


' Modern Geography, in three vols., by John Pinkerton, London, 1807. 
Vol. ii. p. 14. | 


the prophets, the Jews have verses, and not one except the author of 
the Cosri!" Now, softly, ye ardent and zealous admirers of these 
tyro poets,?as the Abbé will have them to be; why are ye thus horror- 
stricken and incensed at his cool assertion ? ill ye not recollect 
that Gregoire, although an abbé, is yet but a man, a poor fallible being, 
and that when he said this, he must, peradventure, have walked, or 
slept, and should have been awaked ? But, descendants of David and 
the prophets, hath he not given your nation one poet, and does not 
this satisfy you? As for us, sure are we, that could 900 have spoken 
with M.l’Abbé before he gave his work to the world, he would, if 
only from motives of compassion (for you who can only boast of 
having had one poet in about three thousand years, are objects of 
compassion), or if only from a sentiment of that politesse which is one 
of the attributes of la grande nation—yes, we are sure that he would 
have had no great objection to increase the number of your national 
poets to fro, though by so doing he should be constrained to account 
as such that sorry and unphilosophical scribbler, R.Selomoh ben 
Gabirol. but we perceive, Philo, that even this explanation doth not 
please thee. 
sistency! Why, in his notes to this very work, he holds up for the 
particular admiration of his reader that beautiful specimen of the 
didactic poetry of our people, the “ Bechinoth Olam” of Badrashi, 
filling with it nearly two pages of small type! And mark now bis 
illiberality. Does he not say, * The synagogue has produced a kind 
of mythology, which is not pleasant enough to make up for its stu- 
pidity.” ‘True! and this passage, we conceive, was written in the 
same spirit which dictated his remarks on the position of the fair and 
estimable women of our race. For, notwithstanding that he himself 
adduces such facts as prove incontestably the high regard shown 
towards them, and although he quotes the assertion of a learned and 
esteemed Rabbi,’ that the “ husband who honours his wife honours 
himself, since she is his rib, and part of his flesh,”* still the Jews must 
“think unfavourably with regard to their women ,” and why say a 
thing to the contrary? ‘There is but little logic in this, to say the 
least of it. But how now, impatient Philo? your blood still boils with 
indignation at the insult offered your beloved authors. You say, Why 
digress ? why lose time ? why not confine yourself to the subject 
which it is your duty now more immediately to notice ? Do you not 
know what this Abbé, ignorant and prejudiced in the matter, has said 
of our schools and authors generally ?- Ah! it is im character with 
what we have already quoted from him. He asks, “ What then did they 
formerly produce, those celebrated academies of Tiberias, Sora, 
Nahardee, Pombe-Ditha, Peruts Schibbur, Lunel, etc.; and in our 
days, those of Sapheta, Thessalonica, Prague, and Fez? The latter 
was always the least absurd. Clenard found there some men of learn- 
ing, but in general, instead of enlarging the boundaries of the human 
mind, they have consecrated its errors, by publishing as dogmas the 
fights of a disordered imagination ; and in that multitude of Rabbies 
who swell the collection of Bartolloci, we scarcely find a few 
good writers handed down with applause to posterity. For want of 
better (!) we shall quote Marin Akiba, Maimonides, Kimki, Gerson, 
the light of the French captivity, Aaron ben Chaim, Juda-Chiug, 
Abenezra, Abarbanel, Aaron ben Joseph, a Caraite doctor, Elias the 
Levite, Orobio, and the virtuous Manasseh. If we, however, extract 
from their writings what sound reason might deign to acknowledge, 
what an abundant collection of nonsense and error would remain,” ete. 

But has not even the poet been misled by prejudice? Ay, even 
that delightful poet, Cowper, has given utterance to sentiments which 
never would have been his, had he been rightly informed. In his 
poem called ‘* Expostulation,” he exclaims :— 


‘* Such, when the teacher of his church was there, 
People and priest, the sons of Israel were; 
Stiff in the letter, lax in the design 
And import of their oracles divine; 
Their learning legendary, false, absurd, 
And yet exalted above God’s own word; 
They drew a curse from an intended good, 
Puffed up with gifts they never understood.” 
Occident. 


-? It is very doubtful, however, whether those who can read their compo- 
sitions, and appreciate their beauties would not feel greatly disposed to award 
the title of excellent and gifted poets to R. Abraham Aben Ezra, R. Jehudah 
Alcharisi, R. Joseph Kimchi, R. Samuel Hannagid, R. Bechayi bar Yoseph, 
R. Berachiah ben Nakrony, R. Jehudah Leon di Modena, Emanuel ben 
Selomoh, Joseph Penso, and a host of others of lesser note but of great 
excellence. 

* Cardoso in Las Excellencias de los Hebreos. 
‘ El marido que honra & su muger, honra a si propria, que es hechura de 
6u Carne y su costilla. 


You exclaim, Only consider for a moment his incon- | 
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ORIENTAL LITERATURE—THE BOOK YD. 


The work itself is of a very circumscribed extent, and, there- 
fore, its publication will not be attended with great expense; its 
contents, however, are such, that it cannot fail to be of inestimable 
service to all who pursue the study of Oriental philology. About 
three hundred years ago, the work was published at Venice, but 
on account of its rarity, it has never been much noticed by the 
learned ; it has, at least, never attained that regard io which it is 
justly entitled. The fate of this book is not unlike that of our 
nation in general, and the learned among us in particular. Like 
valuable metals or precious stones, they are often trodden upon 
by the feet of the ignorant, until some accident brings them to 
light, and their brilliancy shines forth to the utter astonishment 
of their slighters, 

The name of the work is JY; it is a supplement to the 
well-known book Aaruch, by R. Nathan bar Jechiel, of Rome. 
This Maarich is a part of the work ANT ‘NY (two hands), wich 
was divided into five parts, some of which have never been pub- 
lished through the want of the necessary means on the part of 
the author—a loss for Oriental literature which must be sincerely 
regretted by all its votaries. 

| will endeavour now to give a brief biographical sketch of the 


author of Jy, R. Menachem di Lonzano, the materials of 


which are furnished by our author himself. He shared the fate 
which is almost a common one to all Jewish literati—he pos- 
sessed no other worldly treasures than those which the Pagan 
philosopher so significantly described in the words Oimnia mea 
mecum porto. In an early age he was bereft of uis parents, who 
left him no inheritance; and the unhappy orphan then betook 
himself to the [ast, the hallowed land of his forefathers. While 
there, he acquired a profound knowledge of the Arabic, Turkish, 
(rreek,and Latin languages, Tis acquaintance with music was very 
considerable, and he likewise essayed his powers in poetical com- 
position. uring his extensive travels, he collected numerous 
manuscripts, and compared mauy differing copies of the sacred 
Scriptures. In this undertaking he was zealously supported by 
the Rabbies of Constantinople, who gave him letters of recom- 
mendation, in which they exhorted the different communities 
to afford him free access to the literary treasures which they 
severally possessed. 

Never did he think of turning his extensive knowledge to 
worldly gain, but though poor, weak, and bodily disabled, he laid 
all his spiritual riches on the altar of the national literature of 
his people. 
he returned to Venice, in order to furt' er the publication of the 
valuable discoveries which he had made in the field of Oriental 
philology. ‘The small sum which he had previously realised by 
sume literary production, and which he might ‘ave employed to 
relieve the want of his consort aud children, he sacrificed in pub- 
lishing a work of considerable extent. Had he been influenced 
by interested motives, he would have preferred to publish his 
works in small divisions, for, according to his own observation, 
he had been taught by experience that the lovers of Hebrew 
literature, when really desirous of supporting an author, would 
not take the extent of the work into consideration. | 

He published his work Ay ‘ny (two hands), at Venice, in the 
vear 5378—I615. The first part of this work, PISS 
(the first finger), denominated 747 WS (light of the law), con- 
tains an ingenious and profound biblical criticism. In this work 
he consulted ten written volumes that had been copied with great 
expense about five or six hundred vears before his time, and 
many critical works in manuscript that have never been published. 
This work was afterwards published in several editions at Amster- 
dam and other towns, and is used as a guide to the copiers of 
the Pentateuch. 

In the second part of his work, the book Jy», he manifested 
great Talmudical as well as philological learning. Notwithstand- 
ing its high importance, this work has never been duly appreciated. 


His wife and three children he left at Jerusalem while | 


Philipus Aquinus, the author of N3 WON wh, had derived much 
information from this work, but he seems not to have digested 
‘t well. The modern editor of the book 7)7Y, R. Moses Landau, 
of Prague, appears not to have been aware of the existence of 
such a work. 

The third part, denominated (Temple service), 
contains a treatise on the sacrifices. It cannot be said that he 
evidenced in this part any great noetical talents, but it bears an 
honourable testimony to his profound Talmudical learning. Not 
even the most acknowledged authorities are spared by him; he is 
particularly severe against the well-known poet, R. Israel Nagara, 
with whom he was personally acquainted, and whom he once 
orally rebuked for his poetical license and his neglect of gramma- 
tical structure. It must here be remembered that our author 
was likewise a profound Hebrew Grammarian. 

It is to be regretted that the fourth and fifth parts of his work 
have never been published, which cireumstance is to be ascribed 
to the want of pecuniary means. 

In order to enable the reader to form some idea of the great 
philological researches contained in the work which [ am about 
to publish, I will here transcribe, by way of example, the expla- 
nation on the word 53778 (Architect), to which I will prefix the 
explanation of the same word, as given in the book [my : — 


ry 
5p many Sots Sy pod moaw rad Sx 
andy na Sats Sy oyinad 

own 

Ss prop Sy vast any tind 
NIT INDY WYND VAY 7431 TW 

NOX WIN on 


'rom this explanation, it appears that the author of the book 
yy considers So778 to be a compound word of the Arabic 


word 52758 in Hebrew, and the Hebrew word 92 signifying, “ to 
measure.” Thus, the meaning of 748 OS would be, ‘* measures of 


land,” corresponding with the Greek word ‘yeouérpns (geometer), 
which is compounded of Yi (earth) and xetpé@ (to measure). If 
this be really the case, the word may be supposed to be of Phe- 


nician origin. Because, as the form S278 is used in Chaldee, 


and not, as might be expected, S2NyiN from the Chaldaic word 
NYIN, its origin must be traced to a more ancient branch of the 
Semitic languages, most likely the Phoenician, 1 may, however, be 


allowed to add, that [ would rather consider the termination $3 as 


an adjective termination, as in the word S35DN, which is likewise 
used in Chaldee. But to enter into a scientific inquiry about this 
word, I have neither the leisure nor the learning requisite, and 
must therefore leave it to such as are more favoured in both 
respects. I merely wished to adduce this as a proof of the high 
importance to which the work I am about to publish is entitled. 

Trusting that I have rendered some service to a part of your 
numerous readers, | remain, Sir, yours, etc., 3 

London, June, 1849. B. GoLpBERG. 


It is only the sorrows of youth that can be shaken off at will; 
those of maturer age take a deeper root. 
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To the Editor of the Jewish Chronicle. 


Sir,— The Times of Tuesday last, speaking of Lord John Manners, 
asks : “* What is the bond that is to keep his party together?” and 
the reply follows, “ Aversion to Baron Rothschild and the Jew Bill.” 

The same tone pervades the whole of the press, metropolitan and 
provincial, and it appears to be assumed on all hands that his lord- 
ship is opposed to that measure 4 [outrance. 

It may, therefore, probably surprise many of your readers to learn 
(and the fact is easily susceptible of proof) that, at the late general 
election, when Lord John was a candidate for the representation of 
Liverpool, he declared himself emphatically in favour of the removal 
of Jewish disabilities, and placarded the walls with his manifestos, 
whereon was inscribed, “ Lord John Manners and Jewish Emancipa- 
tion.” 

In justice, however, to his lordship, it should be stated that, as 
“Gospel light first shone from Bullen’s eyes,” so did his lordship 
(who in the first instance avowed that he had rot made up his mind) 
only receive illumination on discovering that his indecision and hesi- 
tation were throwing a large preponderance of Jewish votes into the 
scale of his opponents, Messrs. Birch and Cardwell. 

It is hardly necessary to add that all this availed him nothing. 
Jewish unbelief doubted this sudden conviction of Lord John’s, and 
they “ answered, with the Roman, '7i%s too fate I’ 

Unless it be shewn that his lordship has since changed his opinion, 
we may apply to him the old remonstrance— 


‘Perhaps it was right to dissemble your love, 
But why did you kick us down stairs 7” 


At all events, it is important that these facts be made known, lest, 
as Othello says, “ he deceive more men.” 
Yours obediently, 


Liverpool, 9th July, 1849. Marcus. 


To the Editor of the Jewish Chronicle. 


Sir,—As a sign of the steady advances of liberal feeling, and an 
answer to those adversaries of Jewish emancipation who contend for 
the continued depression of the Israelite on the ground of mental 
disqualification and his restriction to sordid pursuits, it is gratifying 
to observe among the names distinguished for literature, art, or 
science, assembled at the dinner given by the Chief Magistrate of the 
city of London, on Saturday last, to the Royal Society and Royal 
Academy,atthe Mansion Ilouse, the name of ourco-religionist, Mr.S. A. 
tlart, now one of the elder members of the Royal Academy. Mr. Hart 
is the first and only Israelite who has ever held Her Majesty’s diploma 
asa member of that distinguished association of artists; and it isa 
gratifying circumstance to know that there is no society, artistic or 
other, from admission into which he has been debarred by any reli- 
cious or other intolerance. ‘This is only an additional evidence that 
the Israelite has but to be true to himself and bis cause, possess but 
the moral courage to strive with his compeers of other religious deno- 
minations in the arena of intellectual conflict, and the results are as 
certain, as they are representative of endowments natural to the 
race, which require but the union of well-directed industry to prove 
the equality of their claim to consideration and distinction. 

It is gratifying, then, to observe, that while the commer- 
cial character of the Jew has been lately again so triumphantly 
asserted in the metropolis of the world—when science, literature, and 


art, are to be honoured within the walls of the residence of its Chief 


Magistrate—an Israelite is to be found among the ranks of but a 
limited and selected few, who are representing the fine arts of their 
country. 
Feeling that the circumstance is one worthy ofa place in your 
journal, the only national organ in Kngland the Israelites possess, 
‘I remain, Mr. Editor, | 
Your very respectful servant, 


July 10th, 1849. A Constant Reaper. 


To the Editor of the Jewish Chronicle. 


Sir,—The following communication is from my brother, who is in 
correspondence with the Holy Land. Yours very truly, 


Hammersmith. N. H. Saromon. 


Mr. Editor,—If not offensive to the Missionary Society, or to that 
pious publication called the Jewish Intelligence, I would be glad if you 
would give publicity to the following—as one of the thousand instances 


claimed either by an agonised parent or a brain-stricken wife. 


of the cupidity of the society known as the “ Jew-trap Bubble.” The 
case 1s as follows :— 

A poor mendicant Russian Jew came to Jerusalem with his wife. 
In the course of his avocation (begging) he was met by one of the 
above “trap-men,” and they soon came to an agreement about the 
price of a certain portion of “ sprinkle-water” for himself and wife; 
but when the poor woman was informed of the outrageous conduct of 
her husband, she ran away from Jerusalem to Jaffa, in the hope of 
finding a ship to convey her elsewhere. When it was discovered that 
she had fled, the missionaries immediately applied to the English 
consul,* who sent out messengers in all directions, and the poor 
womnan was taken at Jaffa, and put into a loathsome Turkish dungeon, 
in order to compel her to undergo the operation of ** sprinkling.” 
Fortunately the Russian consul (a Jew) heard of the outrage, and 
immediately conferred with the Austrian and French consuls, ‘The 
result was that they officially demanded the poor woman from the 
missionaries’ consul, who was obliged to surrender her. 

I have many more pretty things, Mr. Editor, to inform you of, on 
some future occasion, which you can never read in that trashy pubh- 
ration called the Jewish Intelligence. 

I am, Sir, your humble servant, 


Amsterdam. M. Satomon. 


Nores on Panis.—-The Edinburgh Journals continue publish- 
ing extracts from the “* Notes on Paris” written by our co- 
religionist, Mr. Michael Ashenheim, Although the subject 1s 
not a Jewish one, yet the author of these graphic descriptions of 
the French capital having evinced so much talent in these 
‘“ Noves,” we transfer another beautiful sketch to our columns ; 
proving, as it does, that the Jews, if opportunities are afforded 
them of devoting their natural capabilities to literary pursuits, can 
also elevate their minds above clothes-hawking and stock-jobbing. 
MIr. Michael Ashenheim is a young man, and, on his recent visit 
to Paris, did not spend all his time lounging on the Boulevards, 
and smoking in the elegant cafés, but turned his mind to 
a close and minute observation of the remarkable objects which 
distinguish that great city, and has drawn sketches in a finished 
stvle, of which our Scotch contemporaries justly speak in the 
highest terms of praise. 

THE MORGUE. 
(Artract from Noles on Paria.”’) 

There are gay sights in Paris, and there are harrowing ones too: there are 
operas, and balls, and carnivals, and music at every corner of the crowded city; 
and as you pass the cafes and estaminets, the merry song, or the jovial laugh, or 
the humming of some subject from the last new opera, or snatches of the 
* Varsedlaise,” or “ Mourir. pour la Patric,” will fall upon the ear. For 
the young, and even for those who begot the young, Paris has more than all 
that for enjoyment ; but it has also something for reflection—-from gay and 
msoncint to grave and retlective—from the grand opera, with its transcendant 
orchestra, and harmony in all perfection—from the stage, and glittering beauty 
and fashion in the house, to the Morgue, to the black, cold, dismal, thrilling 
Morgue--from the enlivening dance, where smiling faces abound, and youthful 
spirits run high at the magic sound of the orchestra —from the sweet-smelling 
atmosphere of a French ball-room, to the depot of the unhappy suicide! Dread- 
ful antipodes! Still, shall the contrast be deemed as imaginatively wide apart! 
shall it be denied for one moment that the communication (however synthetical 
it may appear) from that gilded gaming-house, to which young men of means and 
fashion (/) are lured, to the self-same Morgue, 1s a direct one? To that batlding 
all who are found dead in the streets, or drowned in the Seine, are taken, ant! 
In one night 4 
human being can be seen, in all the vigour of youth, plaving in the gaming-houses 
of Paris—at night, his couch may be the Morgue! 

(jo in—but it is a heart-rending sight! The man who acts as Janus or Filile, 
whether it be the association of ideas, or the actual truth, looks like his trade: 
hardened is he to the sight of the glazed eye, the rigid features of pallid death, 
the bloody throat, and the blackened face produced by asphyxia. 


I have been told, and, as regards myself, I believe it, that at a time of suffering - 


and privation amongst the ouvriers, it was not an unusual thing for men of the 
very worst class to be found in Paris, rendered desperate by hunger, to sally out 
at night, and prowl about the borders of the Seine, for the purpose of pouncmg on 
the first unhappy victim that passed their way. Many lifeless bodies in this way 
have been found at the grey of the morning floating on the river. The vietim was 
waylaid and gagged; and so adroitly was it managed, that some were actually 
rifled within a very few yards of the sentinel. If the man entrapped made ang 
signs of resistance he was most unconcernedly stabbed, and his blood mixed with 

* Perhaps it is not generally known that the English consul at Jerusalem 
is appointed by government at the recommendation of the Jesatical Pro- 
testant Society, from whom he receives a stipend. 
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the waters of the Seine. But few, very few such cases occur as regards the 
Morgue, in comparison with those who lay violent hands on themselves. There’s 
a wholesale amount of suicides yet unclaimed! Here is one with his throat bound 
up with a white cloth—but the purple dye is oozing out. It is quite true, blood 
will not hide. Here is another wretch, who has violated “God’s own image” by 
poison; and another, quite in the corner—he blew his brains out, nobody knows 
why, for he had plenty of money in his pocket at the time; supposition—disap- 
pointed in love. The most numerous class, however, who are taken to this sad 
resting-place are ruined gamesters, and those who have, by misfortune lost their 
all; and the only way I can account for the suicidal inclination of the French of 
this class is, that being out at the elbows, they think they may as well be out of 
the worid. 

I have gone from gay to grave, but I shall turn again. I leave this place, and 
at but a short distance there is a low estaminet, where men and women are 
carousing, and the sound of merry music emanates from the place. The thought 
came across my mind—that that unhallowed music was a fit requiem for those 
ghastly suicides lying mouldering in the Morgue. MicHAkL ASHENHEIM. 


LINES 
On READING “* LAmMARTINE'’S PILGRIMAGE To THE Horny LaAnpb.”’ 
BY MRS. R. HYNEMAN. 


JgrvusaLeEM! Jerusalem! a stranger’s hand may trace 

Each hallowed relic of the past and unforgotten place; 
A careless, heediess footstep press thy consecrated sod, 
And an alien’s lip breethe orisons unto an alien’s God. 


Shorn of the glittering honours that once begirt thy brow, 
All desolate and lonely as the sad heart sees thee now, 
With scarce a vestige of the past to cheer the exile’s heart, 
Thy mournful history pleads for thee, all ruined as thou art. 


Yes, treasured city of the soul, which stranger hands despoil, 

Myriads of yearning bosoms pant to greet thy sacred soil; 

And dear unto thy sorrowing sons, long stricken and opprest, 

Were the humblest weed thou bringest forth from thy cold, pulseless breast. 


We recall thee in thy beauty, in thy plenitude of power, 
In all thy ancient majesty, with kingdoms for a dower ; 
With the diadem of nations encircled on thy brow, 

And we turn in bitterness of soul to all thou seemest now. 


We mourn for thee, Jerusalem! thou of the widowed heart, 

Thou who hast seen thy glorious hopes like a vain dream depart; 
Even as a wife forsaken, hast thou drained the cup of shame, 

And the stranger passing by thy gate hath mocked to hear thy name. 


Yea, they taunt thee in thy suffering, forsaken and forlorn, 
They point unto the galling yoke for ages thou hast worn ; 
And they.tell thee, weary laden one, in thy lone misery, 
That no redeemer will arise to set the captive free.” 


Awake! awake! put forth thy strength, O Zion! as of yore, 
Gird on thy glorious majesty, and wake to life once more. 
Arouse, arouse, ye sluggish sons! O prove before your God 
That ye are worthy to pursue the path your fathers trod. 


And.He, who led your sires forth from dark captivity, 
Will return once more in holiness to set His chosen free. 
Then, Jerusalem ! Jerusalem! no stranger shall deface 
The sacred relics of the past in thy time-hailowed place. 


'“ For the Lord hath called thee as a woman forsaken and grieved in 
spirit, and a wife of youth when thou wast refused, saith thy God.”—Isaiah. 


* “ No Cyrus comes to set thee free 
l’rom ages of captivity.”—Montgomery. 

ELecrion ror Surrirr.— On Tuesday last a deputation 
‘waited on Mr. Jonas Defries, and solicited him to allow his name 
to be put in nomination, at the next meeting of the Livery, as 
Sheriff for the City of London for the ensuing year, in the place 
of Mr. Peto, M.I., who had declined to serve. Mr. Defries, 
having thanked the gentlemen of the deputation for their kind- 
ness in reposing confidence in a Jew for so high and important 
an office as Sheriff for the first city in the world, respectfully 


declined, for the present, the proffered honour. —( Communicated.) 


JewisH GLAscow. — Mr. S. P. Cohen has 
been appointed President to the’ Old Jewish Congregation of 


Glasgow. The New Congregation has ceased to exist. 


Commercial Boarding House. 
No, 4, South Parade, St. Mary's Parsonage, Manchester. 


: RS. SELIG (late Selig and Benjamin) begs to return thanks for past 


; favours, and solicits a continuance of that patronage 
liberally bestowed for the !ast two years.—July 1849. 


and support so 


Birmingham Hebrew National School. 


ANTED, a MASTER, to teach Hebrew and English. Salary £100 
per annum. Testimonials to be addressed “ To the President, Mr, s. 
K. Marks, Edgbaston Street,” on or before the lst August next. | 


sy ")j—Jews’ Hospital, Mile End. 


For the Support of the Aged, and for the Education and Employment of Youth, 


ANTED, a well educated person, as SUPERINTENDENT to the above 

Institution. He will be required to reside in the house, and must be 

fully competent to instruct the inmates. Testimonials of high character 

will be required. A Liberal Salary will be given, of which the precise amount 
will depend on the attainments of the Candidates selected. 

Letters, stating qualifications, etc., to be addressed to the Secretary, No, 5, 

Houndsditch, on or before the 20th inst., from whom further particulars 

may be obtained. 


By order, S. SOLOMON, Secretary, | 


mj—Jews’ Hospital, Mile End. 


For the Support of the Aged, and for the Education and Employment of Youth, 


SPECIAL GENERAL COURT of the Governors. of this Institution 
will be holden at the House, Mile End, on Sunday, the 22nd July, 1849, 
at 11 for 12 o’clock in the Forenoon, for the Election of Two Men, Four 
Buys, and Two Girls, as Inmates. And for such other business as may 
occur. 
The Ballot will commence at 12, and close at 2 precisely. 
By order, S. SOLOMON, Secretary. 


Youths’ Benevolent Society. 


HE Committee of this Society hereby give Notice that they will meet on 
Sunday, August 5th, to Relieve Three Youths, by providing them with 
such means as may enable them to obtain an honest livelihood. Applica- 
cations, in writing, to be made on or before Sunday, the 29th July, addressed 
to LEWIS H. ISAACS, Hon. Sec. 
Sussex Hall, Leadenhall Street. 


NEW TEA WAREHOUSE, 
HENZEW YIOSES, 
4, St. Miary Axe, Bishopsgate Street, 
Begs most respectfully to inform his Friends and the Public generally, that 
he has lately opened the above premises inthe Grocery TRADE. 
In soliciting their patronage, H. M. assures them it shall be his constant 
endeavour to merit their entire confidence and a share of their commands, 


by personal attendance, and the superiority of the articles supplied. 
Families will find a Large and Choice Selection of Teas, Coffees, Pickles, &c. 


Good Strong Congou,4s.pertb. | Rest Ceyion Coffee, Is. 
Finest Emported, 4s. Sd. 5s. Fine Jamaica ditto, Is. 4d. 
Genuine Hyson, 4s.,4s. 8d., 5s. | Superior Mocha ditto, Is. sd. 


Silvery Pearl Gunpowder, 5s., 5s.6d.,6s. Moist Sugar, 4d., 4}. 
Sparkling Loaf Sugar, 5d. 
Finest ditto Sid. 
Superior Sweet Oil, 7d.and 8d. per Pint; Very Beast, 10d. 


Henry Moses, Wholesale and Retail Dealer in Teas, Coffees, Sugars, 
Fruits, §c., 4, St. Mary Are. 
Parcels delivered Daily to all parts of Town and Country, within 50 miles, 
Carriage Free. 
Country Orders punctually attended to. 


Board and Residence at the West End. 


HE MISSES ALEXANDER beg respectfully to inform the Jewish Public, 
that Ladies and Gentlemen may be accommodated at their establish- 
ment with every degree of comfort and domestic attention, either by joining 
their family circle, or occupying separate apartments exclusively. A party 
of Gentlemen, also, wishing to join in the occupation of separate apartments, 
may be accommodated with an elegant suite of rooms entirely to themselves, 
Ladies or Gentlemen whose object is to combine economy with respecta- 


bility, will please apply to the Misses ALEXANDE2, No. 10, Bedford Street. 
corner of Chandos Street, Strand. References exchanged. 


ANTED, a Young Man acquainted with the Haberdashery, Toy, and 


General Fancy Business. Unexceptionable References required. Apply 
at the Jewish Chronicle Office, 24, Houndsditch. 


ANTED, by a respectable Widow, a Situation as Monthly Nurse, or to 

attend to an Invalid Lady, or as Cook and Housekeeper in a respect- 
able Family. No objection to the Country. Direct to A. E., at Mr. 
Levy’s, 14, George Street, Great Garden Street, Whitechapel. 


_ Printed for the Proprietor, Joseph Mitchell, at the Printing Office, Circus Place, Londoa 
Wall, by John Wertheimer, of No. 1, Circus Place, Lenin Wall, and published by 
Edward Ward, 54, Paternoster-row, and may be had, at the Jewish Chronicle Offices, 


24 & 132, Houndsditch, in the City of London. Friday, July 13, 1949. 
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